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The article is devoted to the philosophical and legal justification of the organic laws of
society and their significance for the stability of the social organism and the realization of human
rights and freedoms.

Organic laws are considered fundamental principles that determine the internal integrity
of society, ensure harmony between individual autonomy and collective interests, and serve as a
criterion for the legitimacy and effectiveness of positive law. Organic interests are not the
product of political will or coercion, but are an integral part of political will or coercion, as well
as the declaration of several internal and external guarantees for the establishment of stable
social goals.

The article also analyzes in detail the ontological, epistemological and axiological aspects
of organic laws: ontological - as the fundamental structure of social existence; epistemological -
through the prism of knowledge of life experience and intersubjective practice; axiological - as
a set of moral and cultural values that ensure justice, freedom and solidarity in society.

Special attention is paid to the phenomenological approach, which allows us to consider
human rights not only as formal rules, but as a living social phenomenon that is born in the
practice of human interaction and only then crystallizes into formal norms. Modern challenges,
including globalization, technological transformations and conflicts, show that organic laws act
as stabilizing factors and guidelines for the adaptation of legal systems to new conditions.

The article demonstrates that without taking into account the organic laws of society, law
loses its effectiveness, and human rights and freedoms remain declarative, which emphasizes the
need to integrate these principles into modern legal and social practice.

The relevance of this topic is due to the fact that modern society is increasingly facing a
crisis of normativity: legal systems often lose trust, laws are perceived as formal instruments of
political struggle, and human rights are perceived as declarations without proper confirmation.
In such a context, turning to the organic laws of society makes it possible to find the deep
foundations of law, which are not reduced to positivist logic, but reflect the inner essence of
social existence.

Keywords: organic laws, society, philosophy of law, freedom, man, positive law, morality,
values, ontology, epistemology, phenomenology, social stability, rule of law.
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Formulation of the problem. In modern society, there is an increase in formalism in the legal system,
when laws and norms exist as declarations, often not ensuring the real implementation of human rights and
freedoms. This creates a crisis of legitimacy of state institutions and a decrease in trust in the rule of law. In this
context, there is a need to identify fundamental principles - organic laws of society, which form the internal
structure of social existence, determine the boundaries of the legitimacy of law and ensure harmony between
individual autonomy and the public good. The main problem is that without a deep philosophical and legal
understanding of these laws, the implementation of human rights and freedoms remains declarative and formal.

Analysis of the study of the problem. The study of organic laws of society requires a comprehensive
approach that combines ontological, epistemological and axiological dimensions. Previous research in the
field of philosophy of law (Aristotle, Kant, Hegel) and modern concepts of human rights demonstrate the
need to integrate organic laws into positive law in order to ensure its effectiveness and justice in modern
conditions of globalization, technological change and conflicts.

The purpose of the article is to provide a philosophical and legal justification for the organic laws of
society as a foundation for the legitimate and effective implementation of human rights and freedoms, as
well as to develop a conceptual model of the interaction of organic laws and positive law in modern society.

Presentation main material. The philosophy of law has always tried to find universal principles that
determine the vital activity of society and the rule of law. One of such fundamental concepts is the category of
organic laws of society - those deep principles that form the integrity of the social organism and ensure the
sustainability of its development. Unlike positive law, which is created by the state and can change depending on
political will or historical circumstances, organic laws have a different status: they are primary, a priori and
internally necessary for the very existence of the community. The interaction of organic laws and positive law is
a necessary condition for the true rule of law and the sustainable development of the social community.

In the modern world, where legal systems are in a constant process of transformation - under the
influence of globalization, war, environmental crises, technological changes - there is an urgent need to turn
to the deep foundations of law and social order. The organic laws of society allow us to see behind formal
norms those universal principles that determine the coexistence of people and provide grounds for
recognizing rights and freedoms as an ontological reality, and not only as conventional provisions of the
state or international organizations.

The organic laws of society are an integral part of its structure, as they determine how the social system
responds to change and maintains its stability. These laws are universal in nature and apply regardless of
historical and cultural conditions, which makes them the foundation of social development [1, p. 945]

Organic laws of society are fundamental principles that determine the internal integrity and stability
of the social organism. They are inherent in the very nature of the social community and serve as metanorms
that coordinate legal, moral, and cultural practices. Unlike positive law, organic laws are not created by the
state, but exist as an internal structure of social existence.

Key characteristics of organic laws include:

1. Universality (they apply to all social institutions, forming a single holistic system of interaction);

2. Inalienability (the internal logic of society does not allow them to be violated without the risk of
destabilizing the social organization);

3. Self-organizing nature (laws arise naturally as a result of the interaction of individuals, their needs,
values, and traditions);

4. Supranormativity (they set the limits for positive law and determine which norms can be
considered legitimate).

Organic laws can be thought of as the “structural rules” of society: they maintain a balance between
personal and collective interests, define principles of justice, and ensure the stability of legal and moral
norms. Their violation leads to social disharmony, loss of trust in institutions, and violation of fundamental
human rights and freedoms.
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The philosophy of law allows us to understand why organic laws have ontological, epistemological,
and axiological status.

Ontological - organic laws exist in the very essence of social existence. They form a "living" order
that cannot be reduced to a set of formal norms. As in a biological organism, where the functioning of each
organ is subordinated to the integrity of the system, in society every institution, social institute and legal
norm is subordinated to the internal organic order.

Epistemological — for the knowledge of organic laws, formal legal methodology is not enough. A
phenomenological approach is necessary: analysis of experience, everyday practice, moral assessments and
interaction of people. Human consciousness acts as a source of recognition of organic laws of social life: it
is through intersubjective comprehension that people determine what is fair, proper and legal.

Axiological — the organic laws of society are based on universal values: freedom, dignity, solidarity,
justice. They form the ethical framework of law and set guidelines for positive legislation. Without an
axiological basis, legal norms turn into formal prescriptions that lose touch with social and moral reality.

The organic laws of society define the limits of the legitimacy of law. Positive law implements these
laws, specifying them in norms, procedures and institutions. At the same time, it must remain in harmony
with the basic principles:

— ensuring freedom and human rights;

— balance of interests of the individual and the community;

— preservation of traditions, culture and moral values;

— ensuring the stability and development of the social system.

Thus, the philosophical and legal understanding of organic laws allows us to substantiate them as
universal, deep, and vital principles of social order.

The organic laws of society perform a key function in ensuring the realization of human rights and
freedoms. They determine not only the boundaries of what is permitted, but also the very logic of the
interaction between the individual and the community. The realization of rights in this context is viewed
not as a simple fulfillment of formal norms, but as a process rooted in the internal structure of social life.

Organic laws are a bridge between moral values and legal norms. Classical positivism often ignores
this aspect, perceiving law as an autonomous system of rules that operates “from the outside.” However, any
violation of the organic order of society—for example, neglect of solidarity, dignity, or freedom , or moral
culture—renders formal prescriptions ineffective.

Moral culture is one of the aspects of the general culture of a person,
characterized by a system of moral values, which are formed throughout the life of a person and act as the
main criterion in choosing a model, goal, means of implementing behavior, as well as the dominant motive
of any conscious activity [2, p.133].

Society carries out moral protection of the nation by living in virtues in the sphere of spiritual and
moral improvement. There is a social morality, the spirit of which positively affects the members of
society. This, in particular, concerns the protection of the dignity and honesty of a member of society,
compensation for various moral damage. The main content of this ordological law is that society itself
creates moral norms that protect it from within.[7].

The organic laws of society ensure this internal harmony: they set the framework within which rights
and freedoms become real, not declarative. Therefore, state institutions must take these laws into account
when shaping policy, legislation, and judicial practice.

Human and civil rights and freedoms are fundamental values that guarantee the dignity, autonomy and
development of every person. They form the basis for the formation and socialization of the individual,
allowing the latter to freely express their thoughts, beliefs and ideas, to choose life goals and ways to achieve
them. The issue of human and civil rights in conditions of martial law is extremely complex and multifaceted.
Martial law reflects a state of society when a country faces major security threats or is experiencing internal
or external aggression. Under such conditions, the question arises of how to ensure the security of the nation
without violating the fundamental rights and freedoms of people. The war launched by Russia against
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Ukraine on February 24, 2022, became a turning point for the entire Ukrainian people and affected all spheres
of public life. At this time, Ukraine, for the first time in the years of its independence, found itself in
conditions of martial law, the legal regime of which covered its entire territory and became the cause of
restrictions on human rights and freedoms. In the context of the issue under study, it should be noted that the
military aggression of the Russian Federation began in 2014, when Russia occupied Crimea and then
supported the military conflict in eastern Ukraine. In conditions of martial law, priorities change, new
situations and challenges arise, which require adaptation and development of effective mechanisms for the
protection of human rights and freedoms. Active discussion and development of such mechanisms for the
protection of human rights is extremely important for ensuring justice, developing democracy and restoring
peace in our country [3] .

In times of war, the organic laws of society play a critical role: they define the limits of the legitimacy of
violence, protect the rights of civilians, and set moral criteria for evaluating the actions of the state and military
structures. Violation of these laws leads to the degradation of the social fabric and the loss of trust in institutions.

Organic laws form mechanisms for balancing individual and collective interests. For example, the right to
freedom of speech should not violate the rights of other people to safety and dignity. Such harmonious
relationships arise naturally if society is guided by organic laws, and not exclusively by formal legal logic.

Spinoza appears in philosophical and legal thought as a well-known pantheist: he identifies God and nature,
considers them a single substance. The state and law appear in him as organic parts of nature, substance. The
thinker identifies the laws of law with the laws of nature. By the law of nature, Spinoza understands the laws or
rules according to which the Universe lives, everything happens in the world and which represent the power of
nature. The natural law of man contains what he desires and on the basis of which he acts. The law is a universal
guideline according to which each individual or all individuals must act in a certain established way. Laws can
depend either on natural necessity or on the expression of human will [4, p.127] .

Today, the dialogue of cultures, the dialogue between teachers and students, a dialogue based on
respect for the dignity of all people, representatives of different cultures, is important in communication .
"The defining feature of human life is its fundamentally dialogical character. We become real people, able
to understand ourselves, and therefore to define our identity, when we master the whole wealth of languages
in which people express themselves" [5, p. 35].

A person who embodies the organic laws of society does not always think about the fact that he is, at
a subconscious level, the creator of the cultural process of ionization of norms, which as a result become a
balanced mechanism of his being and existence. If there are behavioral, vital constants, dogmas in the
Universe, then they are also mandatory in the society that a person creates in his synergistic activity. As a
result, the harmonizing organization of society corresponds to a precise and orderly Universe. The search for
a balance of social interests leads to a metaanthropological understanding of good and evil, their incomplete
organicity, since a person cannot establish the boundaries of good and evil. Everything that exists in society
is valuable. If it is good, then it brings a model of how to act, if evil, then how not to act. This nature of good
and evil is firmly rooted in the metaanthropology of man, and therefore is an organic-deontological law of
society. The main thing is to maintain the natural compass of society and not to lead it astray from the
ontological path, not to lead it into a state of corruption [6, p.171]

Conclusions. Philosophical and legal understanding of the organic laws of society allows us to
consider them as fundamental principles that form the internal structure of the social organism and determine
the logic of interaction between individuals and communities. These laws ensure a harmonious balance
between personal rights and collective interests, create the foundations of the legitimacy of legal norms and
determine the boundaries of justice in society.

Organic laws are not the product of political will or formal legal constructions, they arise from the
very nature of social existence and reflect the deep laws of the life world, moral assessments and value
orientations of the community. It is through their consideration that law acquires internal legitimacy and the
ability to implement human rights and freedoms in practice, and the rule of law becomes not a declaration,
but a real function of social life.
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The phenomenological approach to the analysis of organic laws emphasizes that human rights are not
only formal norms, but a structured social phenomenon that arises in life experience, intersubjective practices
and moral assessments. Modern challenges - globalization, technological transformations, social conflicts -
demonstrate that ignoring organic regularities leads to the formalization of law, the loss of its legitimacy and
the limitation of the effective protection of rights and freedoms.

Thus, the organic laws of society are not only a philosophical category, but also a practical guideline
for building just, stable and legitimate legal systems. Their interaction with positive law ensures the real rule
of law, the stability of the social community and the harmonization of the legal, moral and value structures
of society.
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PLITIOCOPCHKO-TIPABOBE OGITPYHTYBAHHS OPTAHIYHUX 3AKOHIB CYCIIIJIBCTBA

Crarrsa npucssueHa ¢inocodcbko-npaBoBoMy 00IPYHTYBAHHIO OPTaHIYHHX 3aKOHIB CyCHiIbCTBA
Ta IXHBOMY 3HA4YeHHIO VISl CTA0lILHOCTI coniaibHOr0 OpraHismMy Ta peaJisanii npas i cBo00 JIOIMHU.

OpraHiyni 3aK0HN BBa’KaIOThes (pyHAaMEHTATbHUMM NPUHIUIIAMM, 110 BU3HAYAIOTH BHYTPIlIHIO
HijlicHiCTH cycminibeTBA, 320€31e4yI0Th TAPMOHII0 MiK iHANBIAYaJIbHOI0 ABTOHOMI€I0 Ta KOJEKTHBHUMH
iHTepecaMu Ta BUCTYNAIOTh KpPUTePieM JieriruMHOCTi Ta ed)eKTHBHOCTI MO3UTHBHOrO npasa. Opranivxi
iHTepecH He € MPOAYKTOM MOJITHYHOI BOJIi UM MPUMYCY, a € HeBil'€MHOI0 YACTHHOIO MOJITHYHOI BOJi Y1
NMPUMYCY, 2 TAKOK OT0JIOLIEHHSAM KiJ1bKOX BHYTPillIHiX i 30BHILIHIX rapaHTiii BCTAHOBJIEHHS CTA0LIBHUX
couniaJbHUX WiTeH.

Y crarri Takox [eTAIbHO AHANI3YIOTbCS OHTOJIOTIYHI, T'HOCEOJIOriYHi Ta akciosioriuni acmekTH
OpPraHiYHUX 3aKOHIB. OHTOJIOTiYHMIA — K yHAaAMEHTAIbHA CTPYKTYPA COLIAJbHOI0 OYTTsl; THOCEOJIOrTYHMIA —
Yyepe3 MpU3My Mi3HAHHS *KATTEBOTO A0CBiAY Ta iHTepCcyd’ EKTHBHOI MPAKTHKH; aAKCIOIOTiYHMIA — SIK CYKYNHICTH
MOPAJBHUX | KyJbTYPpHMX WiHHOCTeH, 10 3a0e3MeYyloTh CHPaBelIMBICTh, CBOGOAY Ta COTAAPHICTH Y
CYCHiJILCTBI.

Oco06suBa yBara mpHALIA€TbCH (PEHOMEHOIOTIYHOMY MIiIXOAy, SIKMH J03BOJISIE PO3IVISIATH NpPaBa
JIIOAMHY He JiMIIe AK (opMaJbHi NpaBMiIa, a fK KUBe colliaibHe SIBUILE, 10 HAPOIKYEThCS B MPAKTHII
JIIOACHKOI B3a€MOAii i uine notiM kpucranisyerbest y ¢opmaibHi HopMu. CyyacHi BUKJIUKH, BKIIOYAIOYH
rjao0ajizanilo, TexHoI0riuHi Tpanchopmanii Ta KOHGUIIKTH, MOKA3YIOTh, 0 OPraHiyHi 3aKOHM BUCTYNAIOTh
cTaliisyrouuMu (paKTOpaMu Ta OPiEHTUPAMMU 115 aJanTauii NPABOBUX CHCTEM 10 HOBUX YMOB.

Y craTTi 1eMOHCTPY€EThCS, 110 0e3 BpaXyBaHHSI OPraHivyHUX 3aKOHIB cycHiIbCTBa MPaBoO BTpayae
cBOI0 e()eKTHBHICTh, a NIPaBa Ta CBOOOAM JIOAUHH 3ATHIIAIOTHCH JEKJIAPATHBHUMH, 10 MiAKPeEC/II0€
HeoOXiAHicTh IHTerpaunii HUX NPUHUMIIB y Cy4aCHY PABOBY Ta COUiaJIbHY IPAKTHKY.

AKTyaJbHiCTh Li€i TeMH 3yMOBJIEHA THM, 10 CYYacHe CYCHiJIbLCTBO AeAali OlblIe CTUKAEThCS 3
KPH3010 HOPMATHBHOCTI. MPAaBOBi CHCTEMHU YacTO BTPAYalOTh AOBipy, 3aKOHM crnipuiiMaloThes AK ¢op-
MAaJIbHi iHCTPyMEHTH NOJITU4YHOI 0OPOTHLOM, a MpaBa JIIOAMHHM — SIK JeKj1apauii 0e3 HaJIe;KHOro MiA-
TBepAKEeHHs. Y TAKOMY KOHTEKCTi 3BepHEHHS 10 OPraHidYHMX 3aKOHIiB CycHiIbCTBa Aa€ 3MOry 3HAWTH
rJu0UHHI OCHOBM IpaBa, sIKi He 3BOAATHCA 10 MO3MTHBICTCHLKOI JIOTiKH, a Bi100pa’kal0Th BHYTPIlIHIO
CYTHIiCTh COLiaJILHOTO OYTTS.

Kurouosi cjioBa: opraniusi 3akoHu, cycnijibcTBo, (pinocodisi npasa, cBo6oa, JIOANHA, TO3UTUBHE
NMpaBo, MOpPajb, WiHHOCTI, OHTOJIOTisI, THOCEOJIOTisI, (PeHOMEHOI0Tisl, couiajibHa cTadiabHICTb, BepXxo-
BEHCTBO NpaBa.
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